
( Jt~.?. -~r.Ji<:J~ _yyg ~ _d_ow.nlo.a.de.d. by :+ -- . -- -- · 
On : 09 Augus t 2011 , At: 15:02 

(b 

Publisher : Routledge 
Info rm a Ltd Regis tered in England and Wa les Registered Number: 1072954 Registered 
o ff ice : Mortimer House, 37-41 Mortim er S t reet , London W1 T 3J H, UK 

Terrorism and Political Violence 
Publica t ion details , including instruct ions for au thors and 
subsc ription information: 
http: I lwww. t andfonline .com/ loi/ftpv20 

Haram or Halal? IslamistS 1 Use of Suicide 
Attacks as "Jihad" 

a Independent Scholar, Stafford , Virginia I USA 

Available on line : 09. Aug 2011 

( )ffik ite .th is-ar-tiEle+ -------- 1(2011 ): Ha ram or Ha lal? Islamists'. Use of Suicide Attac ks as 
"J ihad" , Terrorism and Politica l Violence , 23 :4 , 582-601 

To link to t his article: ht t p: I / dx .doi. org/1 0.1080/09546553 .2011 .578185 

PLEASE SCROLL DOWN FOR ARTICLE 

Full t e rm s and conditions of use : h ttp: I lwww. tandfonline .com / page/ term s -a nd -conditio ns 

This article m ay be used fo r resea rc h , teaching and private s tudy pu rposes . Any 
subs tan tia l o r syste matic reproduction , re-dis t ribu tion , re-selling, loan , sub- licensing , 
sys te m atic supply or dis t ribu tion in any fo rm to anyone is expressly fo rb idden. 

The. publisher does. not g ive any. warran t y. express. o r im plied o r m ake any rep resentation 
tha t the cont ent s will be com plete. o r. accu rate o r. up to da te .. The accu racy. of any 
inst ructions , fo rmulae and drug doses should be. independently. verified with prim a ry 
sources . The publisher shall not be liable fo r any. loss ,. actions , cla im s , proceedings , 
dem and o r cost s. o r damages wha t soever. o r. howsoever caused a ris ing d irectly or. indirectly 
in connection with or arising ou t of the use. of this m a t e ria l. 

cmarye
Pencil



0 
N 

'f <:rmri.\111 and J',>fitiml Violence. 23:582 601. 2011 
Cvp}'righl <" Taylor & Fnm c.:is Group. l.l .C 
ISS:-.1: 0~54-6553 print/ 1556-1836 online 
DOl : 10.1080/09546553.2011.578 185 

Haram or Halal? Islamists' Use of Suicide 
Attacks as "Jihad" 

(b )(6) --------

b)(6~ 

Independent Scholar, S tallo rd, Virginia, LSI\ 

.':iuicide atlt~cks are an important. and ef fective. terror tactic in A I Qaeda und other 
Islam is/ .-Hm·ements ' ( A QOJ :VI j tool k it as thcT u·a~e j ihad al saghir ( le.ner j ilwd) 
axainst !he k umlr ( il!/ ide ls ). The .HICCe.\·-\fitl 9 I 1 1 /('I'I'Ori.vl (/[lack s (J/1 America/1 su i / 
11'ould nut fla re been p ussiMe ••·ithutlf the willingness c~f' l9!'ollllg Amh tuen to com
mit inli har (suiC'ide) . A QO/;\.f's "marker in;: " of' suicide utt(l(ks in their propuganda 
r·ampaigns tiS "marty rdom operations. " leads one to ask: Is the use of .vuicide as a 
militmT tacl ic in •mr a~ain.vt the kl!f/ {11' swlclitmecl in Islam hoth scripturally and/ur 
hy the inlt.'t'}JrL'lllticms j opinimrs of /lluslim sd lolurs and rdigiotl.\' figures, tis well as 
hy the :'>1uslim puhlic? Tl1is artie!<' e.Yplt>r<'s t lw onxoin}? jihad f.Hruggle J ll'it/Jin 
I.vlam on what does and does twt ('Onslitute "marlyrdom operations ... II does .m 
hy explorin~ I he legality of such acts thruugh !he lens uf Islamic doc1ri11e ( Qunm 
allll fl(/{filllj. as 11'ell tt.> s tudying rhc iiiiCI'}Jrt.'Tarions of respected ulcma (sc/wlars ) 
on ll'h i'Tit<'t or not suidd<' atTacks are indeed "martyrdom t>f><'ration.s" to he p rais!'d 
as "ha la l." or to he condemned us " h;tram " (jnrhidden ) . 

Keywords AI Qacda, I Iizballah , ijtihad, Isla mists, jiltad. jillad a/ .mghir, 
martyrdom operatio ns. suicide attacks, tcrro1ism 

Indeed . whoever (intentio nally) kills himself, then certa in ly he will be 
punished in the Fire o f Hell, wherein he sha ll dwell fo rever. 

- Hadirhs: Bukha ri -fj-5778 a nd Muslim # 109 a nd 110 

M ost lslami st terro ris t gro ups (to include AI Qacda}1 have come to rely on vari
ous suicide a ttacks as part of their o ngo ing ·' global j ilwtf' to both defend, and 
expa nd, the bounda ries of Dar a l Is la m . .:! The m ost gruesomely vivid images o f 
such opcratiom in the minds of m ost people occ urred on 9/ I I, when nineteen 
AI Qaeda operatives h ij acked four C .S. commercial airl iners in order to deploy 
them as missiles in a suicide mission that killed over 3000. ·' Other successful 
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suicide attacks by Al Qaeda and affiliates, as well as other Islamist groups like 
Lebanon's H izballah and Gaza's Hamas, have involved the Beirut and K uwait 
City U.S. Embassies (1983),4 the U.S. Marine barracks at Beirut airport (1983) 
and the French barracks in Beirut (1983),5 U.S. Embassy Annex in Beir ut 
(1984),6 Israeli Embassy in Buenos Aires (1992),7 K.hobar T owers in Dhahran 
(1996),8 the U.S. Af1;can Embassy bombings (1998),9 the USS Cole attack in 
Aden (2000), 10 and the London tube bombings (2005), 11 numerous suicide bomb
ings in Israel since 1994 (many attacks on public buses, bus stops, and restau
rants) , 12 and Chechen suicide bombings since 2000. 13 Such suicide attacks have 
been justified as being ha/a/14 by Islarnist terrorist groups via their media arms 
as religiously sanctioned acts of istishhad (Arabic: martyrdom) and thus necessary 
actions against the stronger kuffar (infidels). 15 

This operational reality begs important questions: Are certain Islamist move
ments' reliance on suicide attacks religiously sanctioned and thus constitute halal 
tactics due to the challenging circumstances under which they operate as they claim? 
Or, are such brutal kinetic tactics under the rubric of "jihacf' (struggle) actually 
/zaram acts of Islamic muharribun (terrorists) and, therefore, illegitimate? The 
answers are critical because the recruitment and rallying na rrative of these groups 
relies on depicting theiT " struggle" through any means as a just and noble jihad. Fur
them10re, the failure of the Muslim community to continually, and aggressively, 
challenge the legitimacy of l slamists ' brutal methodology- which relies primarily 
on undertaking suicide terrorist attacks on civilians- helps serve a) to legitimize their 
use of suicide attacks as being within the legal confmes of waging " jihad"; and b) is 
interpreted as ample proof by those who believe that suicide methodology is scriptu
rally sancti oned. This article examines the specific modus operandi of suicide attacks 
by Islamist groups vis-a -vis their purported claims to be waging a legitimate jihad in 
the name of Islam in order to glean whether such "martyrdom operations" that rely 
on suicide are indeed religiously sanctioned or a re actions 16 which are prohibited in 
the Quran. 17 

Introduction 

In Is lam, thmughout its 1400 year history, inthiharj klzud kushee (Arabic/ Persian: 
suicide) has been strongly condemned as being the path to eternal damnation in 
hell and, until recently, was recognized by neither the clerical nor the secular 
establishments as an acceptable means to any end, even if it may involve a decis
ive victory over the kuffar. One reason why committing suicide is so strongly con
demned has to do with the scripttually based belief of Muslims inculcated since 
childhood that only Allah (God) has the power to detennine one's time on this 
earth and only he determines when this tin1e is up.18 Thus for an individual Mus
lim to assert what is essential ly Allah' s prerogative, by taking his/ her own life for 
whatever reason (a life which is preordained by Allah), is considered sacrilegious 
and can be viewed as heretical behavior by someone tTying to play Allah.19 Even 
the specific use of suicide as a weapon against the enemies of Islam has histori
cally been condemned as haram. Furthermore, what ma kes such behavior even 
more egregious in the eyes of most Muslims is the fact that the majority of 
the Islamists' targets, and casualties, are fellow M uslims living within Dar al 
Islam, 20 a reality that terrorist groups like Al Qaeda diligently try to avoid in 
their strategic narratives. 
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"Jihad" D efined 

In order to determine if the use of suicide operations by Islamists constitute the 
leveraging of legitimate tactics in order to wage jihad against the kuffar, we need 
to first briefly examine the concept of jihad and how it is to be waged based on 
Islamic scripture and/ o r the historical record from the early period.21 Jihad is 
an impor tant concept in Islamic theology. Its litera l translation from Arabic is 
" to struggle or to persevere." 22 ln the Quran, the term is used to refer to the act 
of striving to serve the purposes of God on this earth (jihad fil sabil Allah). Within 
the Muslim world and beyond , it is a powerful ideological concept that either gal
vanizes or inculcates fear and dread. Conceptually, its motivational power is 
im pressive and reflects the successful leveraging by specific Muslim " leaders" to 
galvanize their respective populaces into undertaking military action on their 
behalf in the name of Islam. 23 

"Jihad," however, is a widely (mis)interpreted concept.24 Although "jihad'' has 
become a ubiquitous term that is synonymous with "violence in the name of Islam," 
its literal translation from its Arabic root " jhtf' means " to strive or to struggle. " 2 5 In 
the Quran it occurs forty-one times but only two times does it refer to " j ihad'' as 
warfare: 

So obey not the unbelievers, but struggle wi th them thereby mightily. 
(Arabic: wa jihidhum jihadan kabiran). 26 

Struggle for God as is His D ue. (Arabic: wa jahidu fi llahi haqqa 
jihadihi).l7 

The term ''jihad'' in the Quran is primarily invoked to inspire devotion to Allah, 
to strive in the path of Allah to please him ("striving with one's person and one's 
wealth for tbe sake of God" ).28 I t is also frequently used by Muslims to describe 
reljgious "warfare" in the name of the din (faith) of Islam; however. the correct word 
for " war/ fighting" in Arabic is harb (root " hrb" ) and/ or qital (root " qtr'). In short, 
' 'jihad'' in contemporary times is the term used by Muslims to define a " holy war 
against the non-believers," i.e., those who have not submitted to the sahih (authentic 
or correct) path as outlined in Islamic doctrine.29 

The term ''jihad," however, quickly came to define Islam's militant "struggle" 
against the un believers (and often against fellow M uslims) as in the conduct of 
harb. It can be surmised that adoption/ propagation of the term ''jihad'' 
(struggle/ effort) perhaps sounded more appealing and legitimate than the actual 
Arabic terms for various kinds of warfare (even if in tbe name of the din) . Thus, 
"jihad'' is now generally understood to mean " religious warfare" throughout the 
world . The reality that the concept of ' 'jihad'' now has come to primarily connote 
" war against infidels" in the Muslim world is cause for concern . Furthem10re, it 
can be argued that the definitional confusion which smrounds this important Isla
mic precept has facilitated the global ' 'jihad' ' of the Islamic Muhharibun?0 I t can 
also be persuasively argued that the failure within the Muslim world to widely con
demn the Islamists' reliance on suicide attacks as ' 'jihad al saghir" (lesser jihad), 
which Islamists defend through the use of legitimizing terminology of "martyrdom 
operations," only emboldens such terrorist entities and expands their recruitment/ 
support base. 
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Jihad AI Saghir: The Islamists' Mission 

Jihad, when leveraged in the Muslim world as a military concept, is known as j ihad al 
saghir or jihad bin saif(jihad of the sword). The fact that this is the universal concept in 
Islam for any armed struggle in the name of the din is revelatory: Of the two compo
nents of ''jihad," this definitional terminology, which depicts warfare as the lesser 
struggle or effort, in sta rk contrast to the larger, inner, struggle (jihad a! kabir),31 is 
noteworthy precisely because warfare in the name of the din is conceptually defined 
as being a secondary effort (i .e.,jihad). Yet, notwithstanding this lexicon, jihad al saghir 
has come to dominate the Muslim imagination, as the historical record shows, as Islam 
sought conquest a nd conversions through harb (warfar e)32 and da 'wa.33 

Jihad a/ saghir as warfare has two variants: the defensive and the offensive jihad 
a/ saghir.34 Defensive jihad refers to war against infidels/ nonbelievers that have 
entered or conquered a portion of Dar a/ Islam. Which begs the question : Wha t con
stitutes " Dar al Islam"? Generally speaking, Dar a/ Islam refers to the regions where 
Muslims a re in the majority. Conceptually, it is widely understood in the Muslim 
world, as part of religious teachings, that when the infidel/ nonbelievers enter the 
abode of Dar a/ Islam through military means, this is not to be interpreted as an 
invasion/ occupation of a specific Muslim majority state; rather, this must be seen 
as an invasion of Dar al Islam. According to I slamic precepts, it then becomes 
incumbent upon all Muslims (regardless of their locale) to wage a defensive jihad 
to force the non-Muslin1s out of this Muslim majority area/ region. T he Quranic sura 
(chapter) frequently cited to justify such a resistance is as follows: 

T o those against whom war is made, permission is given [to defend them
selves], because they are wronged- and verily, Allah is M ost Powerful to 
give them victory.35 

It is also inculcated that those Muslims-sucb as the aged, young, etc.-who 
cannot physically wage war are not mandated to fight. They, however, can assist 
in other ways (monetary, propaganda, shelter, etc.). But it is considered afard ayn 
(mandatory duty) to engage in this struggle/war for able bodied Muslim men when 
attacked / invaded by the non-believer . For example, the U .S.-led invasions of Iraq 
and Afghanistan have been depicted by Al Qaeda's media arm- As Sahab-as 
military occupations by kuffar armies. Furthermore, this " narrative" resonates in 
the Muslim world and is propagated by various Muslim groups, especially the 
radical elements, who claim tha t it is fard ayn for all Muslims to fight a defensive 
jihad against these forces until this portion of Dar al Islam is libera ted from both 
the far enemy (the occupying infidels) and the near enemy within (murtadcf'6 regimes 
of Muslim majority regions). 

Offensive Jihad involves taking jihad to the Dar a/ Harb (abode of war), i.e., 
non-Muslim majority regions like Europe and North America. As widely WJderstood 
in the Muslim world , this type of jihad is a voluntary one. Attacking Dar al Harb, as in an 
offensive (lesser) j ihad, for purposes of conquest and conversion, however, requires a 
fatwa37 from a legitimate Muslim scholar/ ruler for a specific purpose/ act. H istorically, 
conducting ra=zia (raids) has not required afatwa. 

Given the overwhelming military might of the Dar a/ H arb, Islamiyyun38 seek to 
wage their struggle using whatever means necessary. This includes tactics that violate 
the limits imposed upon waging such a jihad as reflected in certain Quranic suras and 
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hadiths which discuss rules of wm·fare. Given the inherent difficulties of mobilizing 
the Muslim populace in waging an offensive jihad a/ saghir using questionable tactics 
such as suicide attacks, killing of women, children, and other non-combatants, ter
rorist entities like Al Qaeda have relied on two mechanisms to legitimize/ bolster 
their mission: first, justifying traditionally prohibited tactics through dissemination 
of propaganda that promotes the use of such tactics to both assuage and recruit 
from the "umma" ; second, redefining/ altering the boundaries of Dar a! Islam in 
propaganda efforts also aimed at the " umma," in order to depict their jihad as being 
a " defensive" one; and thus making it incumbent upon all able bod ied Muslims to 
participate even if it involves questionable, violent means against fellow Muslims 
and against unarmed civilians. 

In order to pre-empt the inherent limitations of waging offensive jihad a/ saghir 
and, more importantly, to expand their vital recruitment base, some terrorist groups 
like AI Qaeda appear to have rewritten some of Islam's theological script in an 
ongoing propaganda campaign. AI Qaeda leaders like Ayman Zawahiri like to stress 
that Dar a! Harb might demographically be the land of the infidels and non-believers 
(kuffar) but, ultimately, the entire world is Dar a/ Islam according to Allah. This strat
egy of broadly defining Dar a/ Islam in order to thereby characterize their "war" as 
being a defensive jihad is based on a historical reality: the bolmdaries of Dar a! Islarn 
remain unclear. Many Muslims believe that the legitimate boundaries of Dar a/Islam 
include all territory that has been reclaimed by the " Crusaders" and others such as 
Spain, much of Eastern Europe, the Caucasus, the Indian sub-continent, etc. 

This broad definitional view perpetuated by certain Islamist groups serves an 
important recruiting and funding purpose: by generously redefming the boundaries 
of the abode of Islam to encompass the en tire planet, inevitably changes the 
discourse on what form of j ihad al saghir is being waged and who is obligated 
to participate. If the entire planet is the abode of Islam. then engaging in the strug
gle (jihad) against those who illegally reign over it becomes mandatory for all 
M uslims. Furthermore, how this struggle for conquest by Islam plays out is 
deternuned by the strength of the enemy and reliance on methods and tools that 
encompass more than the military realm in non-Muslim majority areas like Europe 
and the United States. 

Use of M artyrdom Operations as "Jihad" 

Given the increasing reliance on suicide attacks-<::a lled " martyrdom operations"
as an important tactical tool in the Muslims terrorists' jihad tool kit j ustified in the 
name of the din ,39 it is only logical that these series of events (both successful and 
unsuccessful terrorist attacks) lead us to ask the question: Does this trend suggest 
a favorable perception i_n the Muslim world on suicide as an act of istishhad (martyr
dom) in general? M ore pertinently, is the use of intihar (suicide) as a military tactic in 
war against the kuffar sanctioned both scripturally and by the interpretations/ 
opinions of learned Muslim scholars and religious figures, as well as by the Muslim 
public? F inally, when did tills trend of condoning "suicide attacks" as justifiable 
(and noble) "martyrdom operations" begin and why? 

Muslims traditionally have been taught (whether at home, at school, or at the 
Mosque) that according to Islamic doctrine, life is precious and one's time on earth is 
determined by Allah alone, and not by man.4° Fmihermore, it was/ is stressed 
that intihar/khud kushee (Arabie/ Farsi: suicide) can never be justified under any 
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circumstances.4 1 To commit suicide is to guarantee oneself a place in an eternal, burning, 
hell according to Islamic scripture. Two Quranic ayats (verses) often cited that forbid 
suicide: 

0 ye who believe! .. . [do not] kill yourselves, for truly AIJah has been to 
you Most Merciful. If any do that in rancour and injustice, soon shall We 
cast him into the Fire ... (Quran Sura An-Nisa-4:29-30) 

You shall spend in the cause of GOD; do not throw yourselves with your 
own hands into destruction ... (Quran Sura AI-Baqara-2: 195) 

There are hadith that address the subject of suicide: 

And whoever commits suicide with piece of iron will be punished with the 
same piece of iron in the Hell Fire. 4 2 

A man was inflicted with wounds and he committed suicide, and so Allah 
said: My slave has caused death on himself hurriedly. so I forbid Paradise 
for him.43 

The tmanimous views on discrediting the use of suicide in any form in the Muslim 
world, however, underwent a gradual re-examination with the advent of unpre
cedented suicide attacks in the l980s44 in Lebanon, Israel, Britain, and the United 
States and elsewhere conducted under the banner of Islam by Hizballah, Hamas, 
AI Aqsa Martyrs Brigade, AI Qaeda, et al.45 These terrorist acts-which relied on 
blowing oneself up-came to be called acts of istishhad (martyrdom) in certain circles 
within the Muslim world and by some Muslim "scholars"46 and ulema. In ills book, 
The Islamic Ruling on the Permissibility of Self-Sacrificial Operation: Suicide or Mar
tyrdom?, the Saudi born AI-Qaeda operative, Sheikh Yusuf ibn Salih AI-Uyayri (d: 
2003) defined "martyrdom or self sacrifice operations" as those performed by one 
or more (Muslim) people, against enemies far exceeding them in numbers and equip
ment, with prior knowledge that the operations will a lmost inevitably lead to death . 
He argues that the use of the term ' ' suicide bombings" is both wrong and inaccurate 
and a construct of the Jews " to discourage our brothers from such activities. " 47 

Nowhere in ills " treatise" does al-Uyayri provide historical examples of actual self 
immolation/destruction in the name of jihad. His closest examples (AI Qurtubi and 
Ibn Qudamah plunging into the enemy)48 are reminiscent of the tactics of the Nizari 
Ismaili (known as the A ssassins in the West), who would undertake assassination tnis
sions that prirna1ily involved close and personal contact with the target with a dagger, 
knowing that they would, in all Likelihood, be struck down in their act of"martyrdom." 
The key difference-a critical one-is that the assassin placed himself in such a situ
ation that guaranteed inu11ediate reprisal in the fonn of death/ execution given his high 
value target/ prey. But he never killed himself (which would be haram and cause for 
being sent to endure eternal hell fire in Muslim minds), nor ctid he cause the deaths 
of others (collateral damage to AI Qaeda), which would bring dishonor upon the Nizari 
and their mission against the tyranny of specific rulers.49 

A possible explanation for the emergence of a "scholarly" trend within the 
Muslim clerical establishment towards reinventing the religious rules of "engage
ment" vis-a-vis tbe ku.ffar and perceived murtadds (apostates) was a pragmatic 
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one:50 By leveraging int;/wr (suicide) bombings against the kuffar forces in Beirut, 
Hizballah appeared to have been able to force what was perceived in the Muslim 
world to be a hasty withdrawal of the fo reign (read: infidel) troops from Lebanon's 
shores. This interpretation of actual events became widespread both within and with
out the Arab world. It a lso seems to have opened up a Pandora's Box vis-a-vis jihad 
a/ saghir's rules of engagement, specifically the use of suicide as a halal act of mar
tyrdom. Acosta has labeled this trend in the Muslim world as the " Evolving Islamic 
Martyrdom. ''5 1 

Following the multiple suicide attacks on U.S. soil on September 11 , 2001 , there 
was public rejoicing in the Muslim-especially the Arab- world over suicidal attacks 
by 19 Arab Muslims against non-combatants across the Atlantic. This behavior in 
light of Islamic precepts and historical tradition is cause for concern. 52 A plausible 
explanation may lie in the fact that Arab/ Muslim media outlets had for years been 
depicting suicide attacks by Palestinians against Israeli targets as "martyrdom opera
tions" that were "heroic" (i.e., halal) acts. The constant bombardment by the Arab/ 
Muslim media and by local mullahs (Muslin1 preachers) and imams that the injustice 
of the " Israeli occupation' ' and America's continued support for Israel legitimized 
the use of " martyrdom operations" via suicide, certainly must have innuenced the 
perceptions and views of their target audiences. 53 

Since the early 1980s, there has been much discussion amongst Muslim (Sunni 
and Shia) u/ema and imams on whether certain types of suicide attacks constitute 
" acts of martyrdom" that ensure a quick entry into paradise. As a result, there seems 
to have emerged a diversity of opinions on the topic of " suicide" as a military tactic . 
Writings on the topic of "suicide as martyrdom" have painstakingly sought Quranic 
suras, hadiths, and the views of respected Muslim imams to substantiate their thesis 
that, in certain circumstances, such behavior is botb legitimate and worthy of reward 
in the afterlife. 

Sheikh Yusuf ibn Salih AI-U yayri, in his book on the subject (The Islamic Ruling 
on the Permissibility of S elf Sacrificial Operations: Suicide or Marty rdom?), acknowl
edges that a person committing suicide due to personal reasons is bound for hell-fire. 
He, however, goes to great lengths to argue that suicide as " self sacrifice" due to 
iman (faith), and sincerity in the cause of Allah, are not haram and, thus must be 
encouraged. 54 In his work, Uyayri makes the "ends justify the means" case, arguing 
that the "majority" of scholars55 permit such "self sacrifice" if these missions attain 
the following: a) intention (pure); b) inflicts losses on enemy; c) successfully 
terrorizes them and d) raises Muslim morale. To bolster his weak case- in that he 
apparently could not frnd/ cite historical examples of " self sacrifice," i.e., suicide 
attacks against tbe kuffar, Uyayri appears to confuse acts of suicidal bravery (that 
did not involve self-innicted death) as somehow being congruent with contemporary 
Al Qaeda suicide tactics (that often involve large scale casualties of mostly civilians). 
Furthermore, Uyayri, grasping at straws, cites from the Quran's Sura Tmvbah 
(repentance) as proof that Allah has extolled those who sactifice themselves: 

Verily, Allah bas purchased from the believers, their lives and their 
wealth in return for Paradise being theirs. (Sura Tawbah: 9: 111)56 

The Grand Mufti of Saudi Arabia, Sheikh Abdul Aziz al-Sheikh, sharply 
disagreed with advocates of suicide attacks to include Uyayri's thesis. He declared 
it is "strictly forbidden in Islam" and that "the one who blows himself up in the 
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midst of the enemies is also performing an act contrary to Islamic teachings." 
According to him, "suicide bombers should be buried without Islamic ritual, and 
away from other Muslims. " 57 

The views of Sheikh Muhanunad ibn Saalih ibn ai-Uthaymeen (1925-2001), a 
highly respected Saudi Arabian alim, on the conduct of jihad via suicide bombings 
were posted on the website "Fatwa online" : 

Question: What is the ruling regarding acts of jihad by means of suicide, 
such as attaching explosives to a car and storming the enemy, whereby he 
knows without a doubt that he shall die as a result of this action? 

Response ( Ibn Uthaymeen ) : Indeed, my opinion is that he is regarded as 
one who has killed himself (committed suicide), and as a result he shall be 
punished in H ell, for that which is authenticated on the authority of 
the Prophet (PBUH): " Indeed, whoever ( intentionally) kills himself, then 
certainly he will be punished in the Fire of Hell, wherein he shall dwell 
fore ver." (Bukbari # 5778 and Muslim # 109 and 110)58 

Sheikh Muhammad Sayyed Tantawi (1928-2010), the former Grand Mufti of 
Egypt (1986-1996) and the Grand Imam of AI Azha1· Mosque and the Grand Sheikh 
of AI Azhar University until his death in 2010, condemned the 9/ 11 suicide 
attacks: 

It 's not courage in any way to kill an innocent person, or to kill thou
sands of people, including men and women and children. Killing innocent 
civilians is a horrific, hideous act that no religion can approve. Osama bin 
Laden's call for a jihad against the W est is invalid and non binding on 
Muslims. 59 

In April 2002, however, T antawi reversed his opinion when he not only declared 
that martyrdom operations are permitted in the Quran (yet failed to cite specific 
ayat , i.e., verses), but that these should be intensified against the Zionist enemy, 
describing suicide bombings in Israel as the highest form of jihad operations. In 
April 2003. at a press conference in Cairo, on the subject of Iraq, Tantawi urged 
Iraqis to carry out "martyrdom operations" against the invading forces as jihad as 
these are permitted by Islamic (Shariah) law.60 Later, he reversed himself once again 
and opined that such attacks were haram. 

Although Sheikh Tantawi was widely admired in Western capitals for his 
"moderate" views and stance on suicide attacks, he was perceived by the Muslim 
street as part of " the Establishment," who was eager to please Hosni Mubarak's 
autocratic government. Known for controversial, even careless, jm;sprudence and 
excessive fealty to the so-called "moderates," his pro-Western and pro-authority fat
was did not endear him to the average Sunni Muslim who thought he was cutting 
comers vis-a-vis Islamic teachings. According to Ebrahim Moosa, an associate 
professor of Islamic studies at Duke University, " His (Tantawi) farwas were not 
often carefully argued and scripted. [fhey] lacked a granular discussion of complex 
and contwversial issues, and often he would cherry-pick from the tradition without 
proper justification. " 61 
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In 2007, Sheikh Ali Gomaa, the Grand Mufti of Egypt since 2003, condemned 
suicide bombers in an interview: 

... as Islam forbids suicide, it forbids the takmg of one's own life. Attack
ing civilians, women, children and the elderly by blowing oneself up is 
absolutely forbidden in Islam. No excuse can be made for crimes coromjt
ted in New York, Spain and London, and anyone who tries to make 
excuses for these acts is ignorant of Islamic law (Sharia) , and their 
excuses are a result of extremism and ignorance.62 

Sheikh Gomaa also came out with a statement on January 2, 2011 condemning 
the suicide car bombing of a Coptic Christian church in Alexandria which kj!Jed 25 
people during Christmas Mass on New Year's Day.63 In December of 2009, a group 
of Sunni Muslim ulema in Pakistan issued a decree that declared suicide bombings 
and terrorist a ttacks as being haram: 

Suicide bombings and terrorist attacks in Pakistan are baram.64 Offering 
namaz behind those religious leaders who support suicide bombings and 
terrorism in the country is also haram.65 

Prominent Shia clerics such as Grand Ayatullah Ali al-Sistani of Iraq have also 
condemned suicide attacks on anyone as haram.66 Ayatullah Sistani continues to 
urge Iraq's Shia community to show restraint and not retal iate against their Sunni 
brothers for suicide bombings by those he identified as "Wahhabis. '' Maulana Syed 
Kalbe Jawad Naqvi, a prominent Shia cleric from India, a Hujjat ul-Jslam and the 
lmam-e-Juma (leader of the Friday prayers) at the Shahi Asafi Mosque in Lucknow 
India. called suicide attacks "totally un-I slamic" and called for afatwa against such 
attacks which are strictly prohibited in Islam and then explained such acts as being 
due to kuffar influence: 

I fail to understand why institutions authorized to issue fatwas choose to 
sit pretty while such attacks were being carried out indiscriminately not 
only in India but also in Iraq, Afghanistan and Pakistan ... reasons to 
believe that the silence of leading Islamic institutions and even prominent 
Maulanas on a vital issue like fidayeen attacks was allributable to undue 
influence of Americans and Jsraelis.67 

The opposite view on the legitimacy of leveraging suicide attacks as ''jihad'' is 
held by Sheikh Youssef al-Qaradawi. Qaradawi is probably the most influential 
Egyptian clergyman who maintained very close ties to the Egyptian lkhwan a/ 
Muslimin (Muslim Brotherhood) during his exile in Qatar since 1979.68 In February 
of 201 1, Qaradawi returned to Egypt after a populist uprising forced President Hosni 
Mubarak out of office. Qaradawi, as the new charismatic leader of the Muslim 
Brotherhood, is considered a highly respectable religious figure by millions of Sunni 
Muslims around the world . He is also the most prominent advocate of suicide 
attacks today.69 Kepel has written how suicide attacks have even won the support 
of "moderate" preachers like Qaradawi, who is the star of a popular religious pro
gram on Al Jazeera's satellite television channel watched by over 60 million people 
every week. Qaradawi has justified his stance on the kil]jug of Israeli civilians 
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(via suicide and other attacks) by explaining that since aU Israelis must perform 
military service, this makes them legitimate (read: combatants) targets.70 While con
demning the attacks in the United States, he said rulings against suicide bombings 
(in Israel) were issued by "people who are alien to Shariah (Islamic laws) and 
religion."7 1 In an interview with Al-Hayat 2 TV on December 17th of 20 10, Qara
dawi justified the use of martyrdom operations against Israel because of a military 
imbalance between the Palestinians and the Israelis. In his capacity as one of Sunni 
Islam's most respected alim (scholar), Qaradawi essentially made the "ends justify 
the means" case on the use of suicidal operations against Israeli civilians when he 
stated that such acts are permissible (in Islam) until the Palestinians have tanks 
and jets to fight on a level playing field. In his interview he does not make any 
reference to historical precedent or Quranic ayats as being the basis for his views.72 

Supporting Qaradawi on the use of suicide attacks, Sheikh Ikrema Sabri, 
Jerusalem's top Muslim cleric and an appointee of Palestinian leader Yasser Arafat 
said: " Suicide bombings in Israel yes, elsewhere no: The issue is decided ... " Sabri 
skirts the ethical dimensions/ questions of conducting suicide attacks on anyone, acts 
that were considered morally repugnant in both the Quran and hadith. In fact, Sabri 
supported Qaradawi's selective application of morality / ethics vis-a-vis the question 
of leveraging suicide as a weapon, which they defined as an act of " martyrdom ... if 
it targeted Israelis. " 73 

When the Grand Mufti Sabri was removed from office for constantly meddling 
in political affairs by Palestinian Authority (PA) President Mahmoud Abbas in July 
of 2006, his replacement Sheikh Muhammad Ahmad Hussein, seen as a political 
moderate by PA, did not waste time in declaring in a media interview in October 
of 2006 that suicide bombings are a legitimate (halal) weapon.74 Asked to express 
his view with regard to suicide bombing, the new Grand Mufti answered: " I t is legit
imate. of course, as long as it plays a role in the resistance. " 75 In short, the views of 
Sabri on the use of suicide attacks against Israeli targets are now shared by the 
current Grand Mufti of Jerusalem.76 

T o date, no prominent, widely respected, Sunni Muslim ulema have publicly 
challenged the Mufti on his controversial position on the use of suicide attacks as 
a legitimate tactic of war.77 This status quo on the subject of suicide bombing by 
a prominent Sunni Muslim religious leader in Jerusalem only serves to bolster the 
case of those Islamists who rely on suicide attacks as a legitimate tool in a jihad 
again st the kuffar. It also serves to reinvent the historical Sunni I slam narrative 
on the subject and, over tin1e, alters the perceptions of mainstream Muslims towards 
the use of suicide as a legitimate tactic of war. The most damaging long-term effects 
of Muslim ulema reinventing the legitimate rules of engagement in war is what 
appears to be an absence of any ethica lly or morally derived constraints on the 
conduct of war. In short, the ends come to justify any means in the name of the 
din (faith). 

Hizballah's spirih1al leader, the Grand Ayatollah Mohammed Hussein 
Fadlallah (1935-2010), was the most prominent Shia cleric to actively encourage 
"martyrdom operations." Fadlallah gave his personal blessing to individual suicide 
bombers before they left for their deadly missions. These missions often involved 
suicide truck bomb attacks against American and other targets in Lebanon at the 
hands of Hizballah and its proxy, Islamic Jihad Organization. It has been reported 
that one of F adlallah's last acts before be died was to issue a fatwa which authori
zed the use of suicide bomb attacks. T he mystery here is why he waited so long.78 
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Fadlallah's support of suicide attacks was one of the key reasons for his falling out 
with Grand Ayatullah Sistani who has unequivocally condemned suicide attacks as 
haram. 

Notwithstanding such ulema and imams-and the absence of a strong condem
nation of their interpretation on the subject of suicide attacks-the fact remains that 
nowhere in the Quran, hadith, or Muslim tradition, has there been any hint or 
suggestion of selectively pem1itting suicide attacks that involve explosive 
self-detonation targeting a specific people/ group. Rather, the understanding has 
been that it is prohibited . A traditionally strong Muslim antipathy towards relying 
on suicide as a military tactic, however, has not appeared to have dissuaded various 
Islamists from extensively leveraging the use of suicide bombers in their ongoing 
global ''jihad." How did/ do these Islamist terrorist groups justify reliance on such 
heinous, even cowardly, tactics in the eyes of "the Umma"? By citing contemporary 
Muslim clerics like Hassan Nasrallah (leader of Hizballah), Qaradawi, Fadlallah, 
Sabri, and al Shuaybi among others; and by issuing "statements" from their own 
organization's leaders like " Sheikh" Osama bin Laden, Ayman al Zawahiri, or 
Anwar ai-Awlaki on the pennissibility of suicide attacks against the kulfar and mur
tadd as legitimate j ihadi military action. The Quranic Sura (An-Nisa 4:74) that is 
widely cited by Islamists as justifying " martyrdom operations" via suicide attacks: 

Let those (believers) Who sell the life of this world for the hereafter fight 
in the cause of Allah and whoso fights in the cause of AJJah-and is slain 
or gets victory, We shall bestow on him a great reward. 

A careful reading of this ayat (verse), however, challenges the Islamists' 
" interpretation" since nowhere in this verse does it suggest or imply a violent 
self-sacrifice by one's own hand. Rather, this verse praises being slain or being 
victorious in battle for the cause of Allah, for which Allah would bestow a reward 
in jannahj jannat (heaven). In the same Sura (An Nisa 4:29), an ayat wams: 

... And do not kill yourselves (nor kill one another). Surely, AJJah is 
Most Merciful to you. 

The agenda of these Islamists requires cherry picking ayats to justify their 
actions. Thus ayats such as 4:29 are ignored, even dismissed (which in and of itself 
is haram in Islam). Reference to An-Nisa 4:74 by such Islamists reflects attempts to 
legitimize (halal) their actions by engaging in a rather liberal interpretation of the 
Quran notwithstanding their literalist tendencies as adherents to the Ash'arite 
traditionalism, which places emphasis on a strict literal interpretation of the Quran 
and Sunnah. Abu Hamid al-Ghazali (d.ll ll) was instrumental in leading the 
successful efforts of the literalists during the Abbasid Caliphate (750-1 258CE) to dis
credit, even destroy, the Mu' tazilites.79 It was Al-Ghazali 's w1;tings which provided 
the grow1dwork to " shut the door of (jtihad (independent reasoning). ' ' Al-Ghazali's 
The R evival of the R eligious Sciences in Islam was the cornerstone of the school's 
thinking. Over time, the Ash'arites managed to discredit as heretical the Mu'tazilite 
school's emphasis that knowledge of AJJah can be acquired through the application 
of human reason as well as through his revelations.80 

Certain Islamist groups, as part of their modus operandi, adopted rules of 
engagement in their ongoing "jihad" that bear no resemblance to the Geneva, or 
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any other, Conventions.8 1 In fact, as time progresses since the 9/ 11 attacks on 
American soil, their primary targets have come to comprise predominantly fellow 
Muslims (Sunni a nd Sh.ia) in Dar a/ Islam. Predictably there has been a backlash 
against these violent groups to include a-albeit somewhat muted-discussion in 
the Muslim world on the nature of these attacks: attacks that primarily target 
civilian sites, to include sacred Muslin1 sites like mosques, even in the holy month 
of R amadan. Given both the nahtre and the frequency of these terrorist attacks, that 
heavily depend on suicide bombings which primarily target civilian sites, it is 
noteworthy that the vocal condemnation bas not been louder in the Muslim world; 
worse, as mentioned earlier, there are Muslim religious scholars who have even 
justified, through the process of ijtihad, 82 that such terrorist acts against civilian 
are not prohibited in jihad. 

Saudi Sheikh Hamud ibn Abdullah al-Shuaybi (1925- 2002),83 a prominent alim, 
actually condoned the suicide September 11 attacks in a fa twa be issued on Septem
ber 17, 2001. Although in the minority, in terms of views publicly expressed by Mus
lim ulema, a l Sbuaybi justified his stance on the killing of innocents on two grounds: 
that under certain conditions the Sftariah a llows the killing of innocents in warfare 
and that it was legal to " respond in kind" since, according to him, it was the same 
method of warfare used against M uslims by Americans. 84 

T hese lslamists, who ta1·get mostly civilians using intihar (lzaram) disguised as 
istishhad (haled), seems to be a modem day precedent that neither Qutb nor Ibn T ay
miyyah advocated notwithstanding their uncompromising worldviews. Furthemwre, 
such Islamists' justification- proportional response, martyrdom acts, collateral 
damage, inevitable human shields-are a ll without precedent in Islamic law. 

According to a recent Pew Research Center poll on the legitimacy of suicide 
bombings cond ucted in Lebanon. Nigeria, Egypt, Jordan, Indonesia, Pakistan, 
and Turkey, the Muslim participants generally expressed the opinion that suicide 
bombing against civilians cannot be justified in o rder to defend Islam from its 
enemies.85 Noteworthy, however, are the relatively high mm1bers in Lebanon 
(39%) and Niget;a (34%) who publicly expressed support for the notion that suicide 
attacks can often, or sometimes, be justified.86 In Jordan and Egypt, one-in-five 
Muslims publicly expressed support for suicide bombings in defense of Islam. While 
in Pakistan and T urkey, 80% and 77% respectively, expressed the view that such 
types of attacks against civilians can never be justified. Although this particular poll 
suggests limited support for the use of suicide a ttacks injihad against the kuffar, the 
mere fact that there are such (growing) percentages of Muslims who now equate 
suicide attacks with "acts of martyrdom" suggests a disturbing evolution in thought 
on behavior traditionally considered haram. 

Conclusion: Islamists' Suicide Attacks: Haram or Halal? 

While the concept of jihad in the minds of most Muslims generally involves a " holy 
struggle'' which leverages the tools of warfare, the specific use of suicide attacks 
(defined as "martyrdom operations" ) as a legitin1ate mechanism to wage jihad has 
not elicited the kind of carte blanche support the Islamists had hoped for notwith
standing their various a ttempts to justify, in the eyes of fellow Muslims, the legality 
of such attacks. Furthermore, what has hurt, and continues to hurt, the case of such 
Islamists vis-a-vis the so-called "umma," is the fact that casual ties from such attacks 
predominantly involve non-combatants and, more egregiously, fellow M uslims. 



-....... 
0 
C'l 

b)(6) 
/ ' 

It is, however, noteworthy that due to an aggressive and continued propaganda 
campaign by various Islamist groups and certain ulema, mainstream Muslim percep
tions on the subject of what constitutes halal "martyrdom operations" in war seem to 
have gained wider latitude: in recent times, militant actions that encompass commit
ting suicide (for example, blowing oneself up using a suicide vest on a crowded 
Jerusalem bus or during Christmas Mass in an Alexandrian Coptic church) are 
increasingly condoned, even celebrated, in the Muslim world/communities if such 
missions target Israelis, Jews, Americans, British. Indians, Russians, Hindus, 
Chaldeans, or Coptic Christians. 87 In short, revisionist history, coupled with a 
" re-interpretation" of the Quran, hadith, and sunnah, and an absence of robust pub
lic criticism by respected Muslim leaders and clerics of such suicide terrorist attacks, 
has enabled this evolution (of thought) on the subject of what constitutes moral and 
ethical constraints in jihad. Increasingly, in the Muslim world, the ulema (who con
stitute a relatively amorphous clerical establishment) have only sporadically con
demned actions that involve haram tactics like suicide vests, targeting civilians in 
Houses of W orship, schools, markets, etc. Furthermore, the contradictory opinions 
of respected ulema (Qaradawi, Gomaa, and Tantawi) only serves the mission of 
Islamists and opens up a jihadi Pandora's Box vis-a-vis rules of engagement which 
can be called " anarchical jihac/." 88 

A layperson's brief examination here of l slamist groups who leverage suicide 
attacks upon unarmed civilians, within the context of Islamic scripture and traditions, 
challenges current efforts both within and without the Muslim clerical establishment of 
trying to justify such tactics as being both necessary and sanctioned. It is indeed ironic 
to read the justifications of certain Muslim scholars and leaders as to why, within the 
current context, suicide and other such attacks using IEDs and EFPs in non-military 
settings are halal (legitimate) and thus to be supported. Ironic because most Muslim 
ulema (excluding the Shia) who have been vociferous about declaring that the Gates 
of Tjtihad (independent reasoning) a re closed, are indeed de facto implementing this 
concept in their current justifications/ interpretations. While the W ahhabistsjSalafists, 
who have sought the reopening of these so-called " Gates" through reinterpretation of 
the Quran and Sunnah, are not encumbered by such self-imposed restrictions as they 
seek to practice ijtihad and argue that this process is " open" in order to bring the umma 
back to the sahih ( correct/ authentic) path of the Salaf-e-Saliheen of the early period. 
Thus for them such hand wringing is unnecessary: the ends justify the means and 
suicide attacks are. therefore, a halal tool of warfare. 

Notes 

1. In addition to A1 Qaeda, the various Islamist groups and movements who have 
leveraged suicide a ttacks as a vital tool in their operational toolkit have included Hizballah, 
AI D awa, Hamas, Pa lestinian Islamic Jihad, AI Aqsa Martyrs Brigade, Egyptian AI Jihad, 
Syrian Muslim Brotherhood, A1 Qaeda in Iraq (now called the Islamist State of Iraq), A1 
Qaida in the Islamic Maghreb, A1 Qaida in the Arabian Peninsula, Lashkar-e-Tayyaba, 
Ja ish-e-Muhammad. Lashkar-e-Jhangvi, Tehrik-e-Tali ban Pakistan, TaJiban, Hizb-i-Islami. 
Islamic Movement of Uzbekistan. AI Ansar M ujahedin of Chechnya, etc. It must be empha
sized that these groups are not monolithic, nor are they necessarily affiliates or even share 
identical goals. R ather, the common thread is their operational reliance on "suicide" as a 
key weapon or instrument of "jihad." It serves to highlight the fact that, to date, "suicide 
as a tactic of j ihad'· has been leveraged by a variety of Muslim terrorist organizations belong
ing to both the Sbia and Smmi sects. 
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2. David Cook and Olivia Allison, Understanding and Addressing Suicide Allacks: 
The Faith and Politics of Martyrclom Operations (Westport, CT: P raeger, 2007); Musa Khan 
Jalalzai, Dying to Kill Us: Suicide Bombers, Terrorism and Violence in PakisTan (Lahore: AJ 
Abbas International, 2005); Robert A. Pape, " The Strategic Logic of Suicide Terrorism," 
The American Political Science Revieu· 97, no. 3 (August 2003): 343- 361; Asaf Moghadam, 
" Motives for Martyrdom: AI-Qaida, Salali Jihad, and the Spread of Suicide Attacks," Inter
national Security 33, no. 3 (Winter 2009/ 2009): 46-78; Ami and Arie Pedahzur, "The Changing 
Nature of Suicide Attacks: A Social Network Perspective," Social Forces 84. no. 4 (June 2006): 
1987- 2008. 

3. For an excellent account of events leading up to the 9/ 11 terrorist attacks on U.S. soil 
see Lawrence Wright, The Looming To iVer: AI Qaeda and The Road to 9/ ll (Vintage Books, 
2007); The 9/ 11 Commission Report (New York: W.W. Norton, 2004). 

4. On April 18. 1983. the U.S. Embassy in Beirut, Lebanon was struck by an explosives
laden truck in a suicide bombing that killed over 60 people. A shadowy Iranian-financed 
(Sbia) group that was loosely affiliated with Hizballah led by a former Fatah member, Imad 
Mughniyah, called the Islamic Jil1ad Organization, took responsibility. On December 12, 
1983. the I ranian-financed (Sb.ia) Islamic Dawa Party's 90-minute coordinated attacks on 
six foreign and Kuwaiti targets included a suicide truck bomb a ttack on the U.S. Embassy 
in Kuwa it. 

5. On October 23, 1983, suicide bombers attacked the Beirut barracks of U.S. and 
French military forces, which were part of the Multinational Force in Lebanon, killing 299 
American and French servicemen. The Iranian-financed Islamic Jihad Organization, an 
affiliate-or perhaps by then the military arm-of Hizballah, claimed responsibility. 

6. On September 20, 1984, a suicide truck bomb attack by 1-lizballah detonated outside 
the U .S. Embassy Annex in Beirut, Lebanon, killing 24 people. 

7. On March 17, 1992, in an uncharacteristic move, and far afield from its home base, 
Hizballab.'s afiUiatef proxy, the Islamic Jillad Organization, conducted a suicide attack in 
Argentina with a pickup truck laden with explosives against the Israeli Embassy in Buenos 
Aires. It claimed responsibility for this attack that killed 29 and wounded 242. Most of the 
victims were Argentineans, and many were children. Their stated motive for the attack was 
Israel's assassination of Hizballah's Secretary General Sayed Abbas al-Musawi in February, 
which in turn was in retaliation for the kidnapping and death of missing Israeli servicemen 
in 1986. and for the abduction of U.S. Marine and UN Peace Keeping officer. William 
R . Higgins in 1988. 

8. Technically, the Khobar Tower (Saudi Arabia) truck bombing by Hizballah al Hijaz 
(Party of God in the Hijaz) was not a suicide attack because the driver of the truck was denied 
access to the military compound by U.S. military guards. Unable to get onto the base, the 
assailants improvised and parked their explosives-laden truck up against a chain link fence 
close to the Khobar Tower and made their escape minutes before the bomb exploded. 

9. On August 7, 1998, AJ Qaeda along with Egyptian Islamic Jiliad members carried out 
simultaneous suicide truck bomb explosions at the U .S. Kenyan Embassy in Nairobi and the 
U.S. Tanzanian Embassy in Dar es Salaam. 

10. On October 12, 2000, the United States Navy destroyer USS Cole, while it was har
bored and refueling in the Yemeni port of Aden, was struck by an explosives-laden speedboat 
maneuvered by two al Qaeda operatives in a suicide attack that killed 17 Ametican sailors and 
injured 39. AI Qaeda claimed responsibility for tllis suicide attack which was the deadliest 
attack against a United States Naval vessel since an Iraqi Mirage F-1 lighter fired two Exocet 
missiles at the USS Stark, which killed 37 American sailors and injured 21 on May 17, 1987 in 
the Persian Gulf. 

11. The July 7, 2005 London bombings (often referred to as 7 / 7) were a series of coordi
nated suicide attacks upon London's public transport system during the morning rush hour by 
4 Britons loosely affiliated with al-Qaeda of Pakistani origin. 

12. Between October 2000 and October 2006 there were 167 clearly identified suicide 
bomber attacks, with 51 other types of suicide attacks in Israel as quoted in Y. Schweitzer, 
" Palestinian Istishhadia: A Developing Instrument,'' Studies in Conflict & Terrorisn-1 30. no. 
8 (2007): 699. For more details on suicide a ttacks in Israel since they began in 1994 to early 
2006. see Cook and Allison (see note 2 above), 34-36; Mia Bloom. Dying to Kj{f: The A[[ure 
o.f Suicide Terror (New York: Columbia University Press, 2005), 19-44. 
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13. Chechen suicide attacks began on June 9. 2000 when a Chechen woman, Hawa 
Barayev, drove a truck filled with explosives into a building occupied by Russian Special 
Forces, killing 27. It was this suicide attack conducted by a woman which led al Qaeda 
operative Shaykh Yusuf ibn Salih AJ-Uyayd to pen The Islcunic Ruling on the Permissibility 
of Self Sacrificial Operations: Suicide or Martyrdom? (2003) as a legal opinion on whether 
her actions were halal. Although the Chechen suicide attacks were mostly carried out by locals, 
the tactics employed mirrored those leveraged by H amas and Palestinian Islamic jihad in Israel. 
TI1ere are however some key distinctions between the two: most Palestinian suicide bombers' 
families received large financial "rewards" for such acts of "martyrdom" from Saddam 
Hussein's regime until his overthrow and from Hamas; compensation has not been the motiva
tional factor for the Chechens. Second, unlike the Palestinians, a majority of the Cbechen 
bombers have been female, called shallidka by Chechens or "Black Widows" by R ussians (as 
they have often lost their husbands in the war or been victims of rape by Russian soldiers). 
Third, while the Chechens are also Sunni Muslims like the Palestinians, they have emphasized 
their strikes as being motivated primarily by '·nationalistic" aspirations; the Palestinian groups 
like Hamas have emphasized a religious component as in jihad, leading one scholar, Meir 
Litvak, to identify Hamas as a " religio us-nationalist movement." In the Cbecben case, there 
seems to be a correlation between the influx of Wahhabi elements in the 1990s in an area that 
was traditionally a stronghold of Sufism, as well as the use of suicide attacks as j ihad. 

14. In Arabic " halaf' means ' 'lawful or legally permitted." It is a term used to designate 
any object or action which is permissible according to l slatuic scripture and tiaditions. The 
opposite of halal is that which is "haram.'' 

15. As Litvak explains in his seminal work (Meir Litvak. " 'Martyrdom is Life': Jihad and 
Martyrdom in the Ideology of Hamas," Studies in Conflict and Terrorism 33, no. 8 (2010): 
716-734) on p. 725 : Hamas goes to great pains to emphasize the distinction between martyr
dom (istishhad) for the sake of Islam and ordinary suicide (intihar) , which is prohibited in 
Islamic warfare. 

16. In the Quran, Sura Al-Ahzab (ayat 57) it warns of the consequences of offending 
Allah thiOugh evil acts, etc.: '· Verily, those who offend Allah and his messenger are cursed by 
Allah in this ll'lJrld and the next, and He has prepared for them a humiliating torment ." 

17. The Qur'an (literally " the recitation") is the main religious text of Islam, also some
times transliterated as Quran, Kuran, or Koran. 

18. Some Quranic ayats (verses) on Allah's ,vilJ and one's "destiny": No self can die except 
1vith Allah's permission, a t a predetermined time. If anyone desires the rewt1nl of the dunya, We 
will g ive him some of it. If anyone desires the reward oft he akhira, We will give him some of it. We 
will recompense the thankful. Sura Al-lmran (ayat 145) It is He who created you from clay and 
then decreed a fixed term, and another fixed term is specified with Him. Yet you still have doubts! 
Sura AI-An'am (ayat 2) Every nation has an appointed time. When their time comes, they cannot 
delay it a single hour or bring it forward. Sura Al-A'raf (ayat 34) Your Lord creates and chooses 
whatever H e u•i/ls. The choice is not theirs. Glory be to Allah! He is exalted above anything they 
associate with Him. Sura Al-Qasas (ayat 68). 

19. Although certain Muslim I mams and U lema have sporadically expressed dismay and 
even condemned suicide attacks as constituting a haram act, there have been no references by 
these same figures to the well established belief amongst Muslims (irrespective of sect) that 
"life is pre-determined by Allah" (as often enunciated in the concept of inshallah. or Allah 
willing) when addressing the question of whether self inHicted death in jihad is a justifiable 
tactic of war. It is particularly noteworthy that the act of suicide through self immolation 
by Tariq (a.k.a. Muhammad) Bouazizi on December 17, 2010 in Sidi Bouzid , T unisia
which literally was the spaik that lit the Jasmine Revolution followed by turmoil which 
quickly enveloped the entire Middle East- has been depicted as an act of ·'martyrdom"
notwithstanding the historical realities and Islamic doct.;ne and traditions that prohibit 
suicide as haram. The fact that nowhere in the Muslim world has anyone publicly expressed 
repugnance nor condemned the desperate acts of this poor man as haram might suggest that 
pragmatic considerations take precedence over religious ones when it comes to ·'interests.'· 

20. Cunently. the p•;mary targets for " martyrdom operations•· are fellow Muslims in 
Pakistan, Afghanistan, and Iraq. These are being justified as hala/ acts against the mushriqun 
(polytheists) such as the Sufi and Shia (according to the l slam.iyun) and the munafiqun (hypo
crites) like the secular or non-practicing Muslims. 
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